Table 4.1 Four Hypotheses for Sources (Page 68)
	Classical Documentary Hypothesis-Spinoza, Hobbes 16th and 17th centuries; Jean Astruc (1753); J.G. Eichorn (1783), Julius Wellhausen (1886); Deuteronomic (1806) by Wilhelm De Wette; Priestly (1853) Hermann Hupfeld.
	A redactor composed the Torah by combining four independent-source documents: Yahwist (J) from Judah, interest in Aaronid priesthood; Elohist (E) focuses on northern Israel and Shiloh priesthood; Priestly (P) describes a distant and unmerciful God with main interest in Aaronid priesthood; Deuteronomic (consists of Deuteronomy, Joshua, Judges, 1, 2 Samuel, and 1, 2 Kings.

	Fragmentary Hypothesis-1800
	An original core of material was amplified by the addition of pre-existing small units of material; a redactor put together 38 fragments of documents 500 years after Moses’ death. 

	Supplementary Hypothesis-1823-1830
	New material was composed specifically for the purpose of modifying the existing core; argues one basic document (E) was supplemented with additional material (J) added at a later date.

	Mixed Hypothesis
	Combination of classical, fragmentary, and supplementary


Table 4.2 JEPD Hypothesis* (Page 69)
	J (Yahwistic)
	Anthropomorphic, with God closely related to humans (Gen. 2.4-3.24).
 Emphasis is on Davidic dynasty and leaders and covenant with David; stresses divine blessing. Uses Mt. Sinai and refers to natives in the land as Canaanites.
	1000-800 BCE, Judah, written by Aaronid priests; sometimes suggested to have been written by a woman.

	E (Elohim)
	God is more distant (spiritualized, transcendent), communicating by dreams and intermediaries, such as heavenly messengers and prophets (not kings). Uses Mt. Horeb and refers to people in the land as Amorites. Emphasis is on divine covenant through Moses, and stresses obedience and fear of the Lord.
	8th century BCE, Israel, written by Shiloh priests.

	P (Priestly)
	Strong interest in boundaries and order (favors lists or genealogies and schemata such as 7 days); concern with priestly family (Aaronid) and temple-based religious system (Gen.1).
	Between 587-500 BCE or perhaps as early as the monarchy, and proposed by one critic to be associated with the religious reform of under King (715-687 BCE). According to the last dating,  Aaronid priests rewrote J and E, removing objectionable golden calves (symbol of religion in the north).

	D (Deuteronomistic)
	Characterized by unique hortatory or preaching style and insists that God cannot be seen; insists God does not physically dwell in the Tabernacle; emphasizes one God to be worshipped in Jerusalem (Deut 4.12 and ch. 12).
	Mid 7th to 6th century BCE, Babylon; Shiloh priesthood writes a law code favorable to themselves, conspiring with King Josiah (640-609 BCE) to have it found in the Temple.


*This early date for P has been proposed by  Richard Elliott  Friedman in Who Wrote the Bible?  

Although disagreement exists and debate continues, the following table provides a sketch of what some believe to be identifiable sources in the Pentateuch.

Table  4.3 Sources Used in the Pentateuch (Page 74)
	Genesis
	J-Chs. 1-11, 12-50, including 12-13, 18, most of 19, and 24; P-1.1-2.4a, most of 5, 9.28-29, some of 10, 11.10-32); E-most of 20-2, 40-2, 17.23, 28.1-9, 35.9-13, and most of the genealogies

	Exodus
	J, E, P-Chs. 1-24; E-1.15-21, 3.9-156.2-7.13, 12.1-20, 40-51, and traditionally,. The Decalogue (20.1-17) and the Covenant (20.22-23.33), now doubted that they appeared in the original sources; J, E-Chs. 32-34 (E-32, J-34, 33 from both) but may be all J; P-chs.25-31, 35-40.

	Leviticus
	P-the whole book, together with Num. 1.1-10.28 with existing collections of laws incorporated (Lev. 1-7, 17-26, the latter known as the Holiness Code).

	Numbers
	J, E, P –from 10.29 (E-ch. 23, some verses in ch. 22; E-chs. 16-18, most of 25.6-36.13 with older documents worked in, including the wilderness itinerary, 33).

	Deuteronomy
	D-all. An original core in 4.45-29.1 from a framework placed around it in the Babylonian exile (chs. 4 and 29-30).


Figure 4.4 Genres, Historical Setting, and Composition for Books of the Old Testament (74)
	Book
	Genres
	Historical Setting
	Composition*

	Genesis

1-11 P,J

12 ff. J, E, P
	Sagen --brief, individually independent folktales or brief narratives handed down through oral tradition, legends (containing less supernatural and more historical; usually describe a person or national hero and emphasizes virtue), myths (containing more supernatural), stories, homogeneous narrative; ancient, pre-scientific historiography (accounts of origins, genealogical descent, history of notable families)

	Pre-historical-second millennium 1500-1200 BCE
	Composite, 9th, 8th, and 6th-5th centuries BCE (J,E, P sources)

	Exodus

1-34 J, E, P

35ff P
	Narrative (tells a story, much of the story in speeches), law codes
	1350 to 1200 BCE
	Composite, 9th, 8th, and 6th- 5th centuries BCE (J,E, P sources)

	Leviticus

P
	Holiness codes
	1350-1200 BCE (continues Exodus)
	6 th-5th century BCE (P source)

	Numbers

1-10.29P

10:29 ff J, E, P
	Heroic saga (episodic narrative that moves from birth to death of hero), tales (an event unfolding around a dramatic plot), legend, fable (brief tale with moral point, often using animals), legal documents, lists, itineraries, statutes, prescriptions, poetic oracles(communication from deity), benediction (blessing)
	Pre-1200 BCE
	9th, 8th and 6th -5th century (Older epic tradition and P source)

	Deuteronomy
	Oration, narrative sections, law codes
	Pre-1200 BCE
	7th, 6th -5th century BCE (D source)

	Joshua
	Conquest narrative
	1200-900 BCE
	8th, 7th -5thBCE

	Judges
	Conquest narrative, tales, stories, speeches, reports of ceremonies
	Pre-monarchy, pre- 10th, 1200-900 BCE
	7th century BCE



	Ruth
	Novella (prose fiction of intermediate length; shorted than novel), short story, folktale
	Pre-1000 BCE 
	Arguments for both pre- and post exile (586 to as late as 3rrd BCE)

	1. 2 Samuel
	Succession narrative, court history, hero lists, stories
	Pre 1020 BCE (King Saul) to 961 BCE (end of David’s reign)
	Not earlier than 6th century BCE, possibly 7th century BCE

	1, 2  Kings
	Stories, history
	Middle 10th to 6th centuries BCE
	Not earlier than 6th century BCE,, possibly 7th century BCE

	1, 2 Chronicles
	Midrash (re-writing earlier sources), story, annal  (describes acts or records), history, story, genealogy, lists
	Creation to Persian Empire (539 BC.- 333 BCE)
	5th or 4th century BCE

	Ezra, Nehemiah
	Memoir (recollection of a person), decree, census, codes, confession
	Creation to Persian Empire (539 BCE- 333 BCE)
	5th or 4th century BCE

	Esther
	Fiction,  composite of tales (harem, court intrigue, success-deliverance)
	486 to 465 BCE (Ahasuerus or Xerxes)
	5th century to early Hellenistic Period, prior to 167 BCE

	Job
	Folktale, drama, poetry, cyclic speeches, debate, lament
	Extant parallels to Job date back to 1100 BCE in Mesopotamia
	Pre-exile to 2nd centuries BCE

	Psalms
	Lament, thanksgiving, hymn, song, enthronement psalm, law, wisdom, liturgies (religious ceremony), pilgrimage, history, acrostic (each line or verse begins with the letters of the Hebrew alphabet in correct order)
	1350 BCE (Psalms 90 by Moses) into 500 BCE
	Compiled from older collections to be used in the temple of Zerubbabel (completed in 515 BCE), composed and collected across six centuries; some purport to be written in mid-second century BCE.

	Proverbs
	Proverbial sayings (sayings drawn from oral tradition expressing  truth, often appealing through metaphor), commands, parental instructions, admonitions, long poems, observation,  discourses, essays, instructions, manual for rulers, maxims (practical advice drawn from experience and put into a concise statement), precepts
	Both earlier and later than 1000 BCE 
	10th-6th centuries BCE

	Ecclesiastes
	Memoir (autobiography or self-written life), sayings and counter-sayings, rhetorical question and response
	Monarchy, 1000 BCE
	8th or 7th to 4th or 3rd centuries BCE

	Song of Solomon
	Poems on erotic love, anthology of love lyrics, liturgy for sacred marriage, dialogues
	Monarchy, 1000 BCE
	10th to Second temple period (515 BCE)

	Isaiah
	Biographical detail, oracles (communication from deity), poetry, legend, miracles, collection of religious verse
	Last half of 8th century BCE
	8th century BCE to 6th or 5th  BCE

	Jeremiah
	Poetic oracles, memoirs, sermons
	Birth or ministry beginning in 627 BCE, death after 587 BCE
	Babylonian exile-7th century BCE to 6th century BCE

	Lamentations
	Poetic laments (expressing grief), acrostic
	Fall of Jerusalem and destruction of the temple in 587 BCE
	Babylonian exile-6th century BCE to 5th century BCE

	Ezekiel
	Visions, oracles, allegory (story with literal and symbolic meaning)
	593-563 BCE
	593 BCE to post-exile editing 

	Daniel
	Story, vision
	587 BCE-Cyrus 539 BCE
	331-199 BCE (some stories may be earlier)

	Hosea
	Poetic oracles, narratives, wisdom sayings
	787-722 BCE (reign of Jeroboam to Hoshea)
	8th BCE

	Joel
	Prophetic oracles, apocalypse (end times)
	9th BCE to middle of 4th century BCE
	9th  BCE to post-exile

	Amos
	Poetic oracles
	8th century BCE, prior to Assyrian conquest of Israel
	8th century BCE with 7th century pro-Judean anti-Bethel redaction

	Obadiah
	Vision, oracles
	Content (relations between Edom and Israel) span 9th century to post-exile 587 BCE
	Some oracles after Babylonian exile 586 BCE-5th BCE

	Jonah
	Story
	786-746 BCE based on 2 Kings 14.23-27
	5th to 4th century BCE

	Micah
	Prophetic oracles
	740-700 BCE
	8th century BCE

	Nahum
	Semi-acrostic, oracle, funeral dirge (wailing song)
	626-612 BCE
	626-612 BCE, some argument for redactor around 300 BCE

	Habbakuk
	Oracle, hymn (religious poem sung), song (poem adapted to music), vision
	Pre-Josiah (640-609 BCE)
	609-586 BCE

	Zephaniah
	Oracles, apocalypse (end times)
	Pre- post-Josiah (640-609 BCE)
	7th BCE

	Haggai
	Oracle, chronicle (history)
	520 BCE
	520-515 BCE

	Zechariah
	Visions, oracles, liturgy, prayer, eschatology
	520- 486 BCE
	Pre-exile (586 BCE) to late Persian of Hellenistic Period 539-333 BCE

	Malachi
	Schriftprophetic (prophecy by literary interpretation of older traditions), disputations (expresses complaints and fears), question and answer 
	500-450BCE
	Persian period, 539-333 BCE


*Dates are based on The Oxford Bible Commentary and to Andrew E. Hill and John H. Walton A Survey of the Old Testament (MI: ZondervanPublishHouse, 1991)
The New Testament, evolving out of an oral tradition into written form, as pointed out in the introduction, also has complex origins and invites source criticism or study of origins. Not taking shape until the second century CE, the New Testament was finalized only in 400 CE, and many early Christian writings were excluded (See Figure 1. 5 in the Introduction.).  Source criticism arises, in particular, with the three Synoptic Gospels. Reading Matthew, Mark, and Luke, a reader notices that they have much material in common, even verbatim in some instances, but still have episodes moving around new or distinctive material. Common sources lying behind the written Gospels account for these similarities and differences.

Table4.5 Source Theories for the Synoptic Gospels
 (Page 69)
	Two Source Hypothesis
	The majority opinion among biblical scholars, first proposed in 1855; stresses Markan priority. Mark was written first, and Matthew and Luke used it as a source. Matthew and Luke also used a second source, usually called ‘Q” for Quelle meaning source, and other unique materials (consists of sayings in Matthew and Luke not included in Mark).

	The Two-Gospel Hypothesis
	Minority opinion today; first suggested in the eighteenth century. Stresses Matthean priority. Matthew was written first. Luke came next and modified Matthew. Finally, Mark used both to create a composite.

	The Farrar-Goulder Hypothesis
	Minority opinion, first suggested in 1955. Supports Markan priority. Mark was written first, but revised and supplemented with some unique material (including Q material). Last, Luke used both Mark and Matthew to create a composite.


Like the Old Testament, the Christian New Testament has its own rich variety of genres, historical setting, and composition.

Table 4.6 Genres, Historical Setting, and Composition of the New Testament (Page 74)
	Books
	Genres
	Historical Setting
	Composition*

	Matthew—Jewish author; affirms abiding presence of Mosaic law and prohibits mission outside Israel.
	Apocalypse (uses theological imagination to draw readers into a different way of seeing, usually with a vision delivered through a seer or wise person), community rule, catechism (summary or exposition of theological doctrine), cult aetiology (stories explaining origins), biography (account of individual’s life), gospel (good news of salvation or birth of an heir); genealogy, warnings, sermons, acts, sayings, parables.
	1st century CE up to death of Jesus (30 CE) and resurrection.
	Last quarter of the 1st century CE (80-85 CE); drawn from written and oral sources, including Mark and “Q.”

	Mark, traditionally ascribed to John Mark, a companion of the Apostle Peter, a Greek-speaking Christian; possibly anonymous; presents Jesus as the Son of God and focuses on inability of those around Jesus to understand his mission.
	(See Matthew) (See Matthew) Gospel, biography, little apocalypse (13). Presents Jesus as radical, marginalizing food taboos and Sabbath observance.
	Life, death, and resurrection of Jesus Christ (30 CE).
	Earliest gospel, dates from 60s CE (tradition) or the 70s (and looks back to the fall of Jerusalem in 70 CE).

	Luke, traditionally identified as Luke, the Gentile traveling companion of Paul; possibly anonymous; presents the arrival of the kingdom of God and an orderly account of the life of Jesus.
	(See Matthew) Birth, infancy narratives; gospel, biography
	Birth, death, and life of Jesus, and the mission to the nations; presents spirit of compromise between the Jerusalem church and Gentile conversions.
	Final quarter of the 1st century, 80-85  CE

	John, traditionally identified as John, son of Zebedee; possibly anonymous.
	(See Matthew) speeches, hymn, signs, monologues, dialogues
	Life of Jesus Christ, interpreted as God in the flesh
	End of the 1st century (90 to 95 CE)

	Acts, traditionally thought to be Luke; possibly anonymous
	History of the early church; echoes language and conventions found in secular prefaces of scientific or technical manuals, or academic treatises on ethnography or geography; biography; novel; apologetic (speech for the defense of the church).
	First century Christianity; gospel preface presents Luke as second-generation Christian, who has followed the tradition handed down by original eye-witnesses.
	80-90 CE

	Romans, Paul, written towards the end of his life
	Epistles or letters, beginning with a prescript consisting of the name of the sender, the name of the recipient, and a salutation; wish for good health or prayer and thanksgiving; body of the letter, often “I want you to know,” or “I beseech/ appeal to you”; “rejoice at” or “I am confident that”; ends with farewell and blessing; sometimes regarded as essay-letter or ambassadorial letter
	Paul’s supreme work, mature theology
	56-57 CE

	1,2 Corinthians, Paul and Sosthenes
	Apologetic letter
	Written from Ephesus in the spring (before Pentecost).
	52-55 CE

	Galatians
	
	
	49-58 CE CE

	Ephesians, traditionally, Paul; possibly pseudepigraphical (written by someone else and ascribed to Paul)
	Letter, prayer, meditation; tract
	
	If written by Paul, early 60s CE; if a tract, written after Paul’s death.

	Philippians
	Composite, made up of several letters; hymn to Christ
	Philippian church 
	Possibly early imprisonment in Ephesus, mid-50s.

	Colossians
	Eschatology (second coming); Christology (Jesus as incarnate God); prayer; thanksgiving; Christological hymn; exhortation
	Dates to the same imprisonment as Philemon.
	Sometimes dated to Roman imprisonment 62 CE.; if Rome is ruled out, can be as early as the 50s CE..

	1, 2 Thessalonians, traditionally Paul; controversy exists about whether Paul wote 2 Thessalonians (and exists as imitation of the first letter)
	Letter, imitation
	Paul wrote 1 Thessalonians from Corinth; 2 Thessalonians, first century CE.
	50-51

	1,2 Timothy, traditionally Paul; pseudononymous
	Pastoral epistles; focuses on ordered life of the community; exhortations (appeal to behave)
	Written to Timothy, an anonymous disciple known as the pastor; a literary character symbolizing orthodox leadership in the postapostolic church; after life of Paul 
	110-30 CE

	Titus, pseudononymous
	Pastoral epistle; focuses on ordered life of the community
	During life of Paul; Titus is a Greek whom Paul and Barnabus took to Jerusalem; he is also associated with the Corinthian church.
	110-30 CE

	Philemon, Paul
	Letter, prayer
	The slave Onesimus, converted by Paul, serves him until Paul decides to send him back to his master.
	Sometimes dated to Roman imprisonment 62 CE.; if Rome is ruled out, can be as early as the 50s CE.

	Hebrews
	Christian homilectic (scriptural exegesis or explanation and exhortation); two motifs: “hold fast” to confession and “move in” or towards Christ.
	A Christian congregation flourished in the Italian capital by 55 CE.
	Middle to end of 1st century CE; 55-90 CE

	James, traditionally, James, the brother of the Lord; possibly pseudepigraphy (letter written after death of James and ascribed to him)
	Beatitude, exhortation, prayer, letter; eschatology; Christology; soteriology (Jesus as pefect law and savior)
	Written for Greek-speaking (Jewish) Christian churches.
	After 70 CE

	1, 2 Peter, traditionally the Apostle Peter; relies on traditions and not personal reminiscences of Jesus; pseudonymity
	Letter with exhordium or announcement of topic, probation (presentation of case), and peroration (final appeal); testament, prophecy, ethical instruction.
	1 Peter uses Babylon for Rome, reflecting the destruction of Jerusalem in 70 CE.
	85-90 CE; 2 Peter, possibly 80-90 CE

	1, 2, 3 John, traditionally thought to be John the Elder; majority position see the gospel as prior to these letters
	Letter, document, homily
	Focuses on schism or division within the early church.
	95-100 CE

	Jude, a servant of Jesus Christ
	Letter; testimony
	Reflects second-temple Judaism.
	130-50 CE

	Revelation, Christian prophet named John, not necessarily the Apostle John
	Apocalypse, truth from God’s perspective; conflict between God’s kingdom and worldly powers; circular letter written to seven churches in the Roman province of Asia
	First century context.
	81-96 CE, during reign of Domitian


*Dates are based on The Oxford Bible Commentary. 

Table 4.7 Two Accounts of Creation (Page 76)
	Genesis 1-2.4a (P, using E)
	Genesis 2.4b-3:24 (J)

	God is referred to as Elohim (in Hebrew).
	God is referred to as YHWH or Yahweh with the vowels added (J) or Yahweh Elohim (the LORD God in Hebrew), LORD substituting for a name (YHWH), too sacred to be pronounced.

	Creation divided into days (particularly seven). The Priestly writer describes the precise order of creation and makes clear distinctions.
	No days or other periods of time are mentioned.

	Creation has a cosmic scope.
	Creation has to do with the earth only.

	Animals are created before man.
	Man is created before the animals.

	Animals are part of a cosmic design (along with plants and everything else).
	Animals are created for a special purpose: to keep man company.

	Man is to rule the world.
	Man is to have charge of Eden only and, presumably, is never to leave it.

	Woman is created simultaneously with man.
	Woman is created after (and from) man.

	No names are given to creatures.
	All creatures, including man and woman, are given names.

	Only the deity speaks.
	Four speakers engage in dialogue, one of them an animal.

	The deity makes a day of the week holy.
	The deity forbids eating the fruit of a tree.


Table 4.8 Conventional Views of Suffering and Death
 (Page 80)
Traditional view of suffering and retributive justice: God’s universe is a good universe, and evil intrudes as a daily judgment; in short, God rewards righteousness; suffering and death result from judgment. Job, simply, according to his friends, has sinned, this evidenced by what has happened to him; Job, however, knows he has not sinned and can’t understand, according to the rules of retributive justice, why he is suffering. The rules seem to have changed.

Three friends: Three friends rigidly and dogmatically uphold traditional orthodoxy, believing they hold right views, and expressing them over and over; they refuse to open up to any explanation of suffering other than punishment for sin.

 Eliphaz:  Seeks to comfort Job by pointing out that suffering can be relieved through repentance. Indirectly, he condemns Job by a question with the implied answer that the innocent have never perished; he then admonishes Job to seek God (4.7,8). He becomes progressively indignant with Job, asking him if he has insight into God’s counsels.

Zophar: Accuses Job of thinking of himself as wiser than God when he denies suffering as punishment for unrighteous; he tells Job, “God exacts less of you than your guilt” (11.6). He enlists wise sayings to convince Job that the ungodly will eventually be overthrown. 

Bildad:  Appeals to nature to convince Job that God does not pervert right: he reasons that papyrus does not grow where no marsh exists; reeds do not flourish where there is no water; so God rejects evildoers (3.11,20). 

Elihu: Varies significantly from the orthodox emphasis upon sin as judgment for suffering and presents it as an occasion to experience mercy and to guard against sin.

Job: Never disputes the orthodox doctrine that evil is an intruding element and that judgment falls upon evil; Job does begin to entertain the idea that suffering remains an unsolved enigma. He questions Eliphaz’s interpretation of pain as providential punishment; to Bildad’s argument, Job replies that the awful majesty of God makes the innocent and guilty equally helpless to plead their cause. Job accepts Zophar’s use of wisdom but points out that the ungodly often prosper. Job’s understanding evolves through two potential lines of thought: a future life that sets right the anomalies of the world; and a universe that empties itself of all meaning. In the face of suffering, death, and eventual non-existence, Job desires vindication more than life; he learns eventually that vindication, if it comes, must come apart from the flesh and beyond the grave; it must come from God. Job entertains the possibility that meaning doesn’t exist and that all suffer the same destiny: one dies in full strength; another dies in bitterness of soul. “They lie down alike in the dust, and the worms cover them” (21-26).

View of death ancient and modern:  In ancient thought, death continues a normal process of decay and diminishing consciousness: bodies crumble into dust, the soul separates into isolation, and existence wanes, eventually fading into nothingness. This ancient view embraces the concept of non-existence. Much modern thought views death as a passage into a spiritually different kind of life, and shrinks from the thought of non-existence.

Resolution: If the prologue offers a higher view of suffering, the epilogue restores balance by allowing Job to conclude that, whereas before he had heard of God, he has now, through his experiences, seen God and repents in dust and ashes (42.4-6). Much of the splendor of Job results from the gift of sight, a gift that ultimately reveals itself in poetry. God indicates that Eliphaz and his two friends have not spoken what is right (42.7).  Ironically, tables turn on the advocates, and Job, his fortunes restored, prays for them. Job as a human being confronts brutal difficulties, challenges life, lives its storm and stresses, regards his situation in the light of the world to come, and contemplates God’s creation,  finding it very good. Job, in fact, discovers an answer: righteousness, whatever the cost, and faith, when human wisdom cannot penetrate the mysteries of the supernatural.

Table 4.9 Job’s Lament and God’s Response(Page 80)
	Job’s Lament

2Job said: 3"Let the day perish in which I was born, and the night that said, 'A man-child is conceived.' 4Let that day be darkness! May God above not seek it, or light shine on it. 5Let gloom and deep darkness claim it. Let clouds settle upon it; let the blackness of the day terrify it. 6That night--let thick darkness seize it! let it not rejoice among the days of the year; let it not come into the number of the months. 7Yes, let that night be barren; let no joyful cry be heard in it. 8Let those curse it who curse the Sea, those who are skilled to rouse up Leviathan. 9Let the stars of its dawn be dark; let it hope for light, but have none; may it not see the eyelids of the morning-- 10because it did not shut the doors of my mother's womb, and hide trouble from my eyes.

11 "Why did I not die at birth, come forth from the womb and expire? 12Why were there knees to receive me, or breasts for me to suck? 13Now I would be lying down and quiet; I would be asleep; then I would be at rest 14with kings and counselors of the earth who rebuild ruins for themselves, 15or with princes who have gold, who fill their houses with silver. 16Or why was I not buried like a stillborn child, like an infant that never sees the light? 17There the wicked cease from troubling, and there the weary are at rest. 18There the prisoners are at ease together; they do not hear the voice of the taskmaster. 19The small and the great are there, and the slaves are free from their masters.
	God’s response

4 "Where were you when I laid the foundation of the earth? Tell me, if you have understanding. 5Who determined its measurements--surely you know! Or who stretched the line upon it? 6On what were its bases sunk, or who laid its cornerstone 7when the morning stars sang together and all the heavenly beings shouted for joy? 8"Or who shut in the sea with doors when it burst out from the womb?-- 9when I made the clouds its garment, and thick darkness its swaddling band, 10and prescribed bounds for it, and set bars and doors, 11and said, 'Thus far shall you come, and no farther, and here shall your proud waves be stopped'? 

12 "Have you commanded the morning since your days began, and caused the dawn to know its place, 13so that it might take hold of the skirts of the earth, and the wicked be shaken out of it? 14It is changed like clay under the seal, and it is dyed like a garment. 15Light is withheld from the wicked, and their uplifted arm is broken. 16"Have you entered into the springs of the sea, or walked in the recesses of the deep? 17Have the gates of death been revealed to you, or have you seen the gates of deep darkness? 18Have you comprehended the expanse of the earth? Declare, if you know all this. 19"Where is the way to the dwelling of light, and where is the place of darkness, 20that you may take it to its territory and that you may discern the paths to its home? 21Surely you know, for you were born then, and the number of your days is great! 22"Have you entered the storehouses of the snow, or have you seen the storehouses of the hail, 23which I have reserved for the time of trouble, for the day of battle and war? 24What is the way to the place where the light is distributed, or where the east wind is scattered upon the earth?

	20 "Why is light given to one in misery, and life to the bitter in soul, 21who long for death, but it does not come, and dig for it more than for hidden treasures; 22who rejoice exceedingly, and are glad when they find the grave? 23Why is light given to one who cannot see the way, whom God has fenced in? 24For my sighing comes like my bread, and my groanings are poured out like water. 25Truly the thing that I fear comes upon me, and what I dread befalls me. 26I am not at ease, nor am I quiet; I have no rest; but trouble comes." 
	25 "Who has cut a channel for the torrents of rain, and a way for the thunderbolt, 26to bring rain on a land where no one lives, on the desert, which is empty of human life, 27to satisfy the waste and desolate land, and to make the ground put forth grass? 28"Has the rain a father, or who has begotten the drops of dew? 29From whose womb did the ice come forth, and who has given birth to the hoarfrost of heaven? 30The waters become hard like stone, and the face of the deep is frozen. 31"Can you bind the chains of the Pleiades, or loose the cords of Orion? 32Can you lead forth the Mazzaroth in their season, or can you guide the Bear with its children? 33Do you know the ordinances of the heavens? Can you establish their rule on the earth? 34"Can you lift up your voice to the clouds, so that a flood of waters may cover you? 35Can you send forth lightnings, so that they may go and say to you, 'Here we are'? 36Who has put wisdom in the inward parts, or given understanding to the mind? 37Who has the wisdom to number the clouds? Or who can tilt the waterskins of the heavens, 38when the dust runs into a mass and the clods cling together? 39"Can you hunt the prey for the lion, or satisfy the appetite of the young lions, 40when they crouch in their dens, or lie in wait in their covert? 41Who provides for the raven its prey, when its young ones cry to God, and wander about for lack of food? 


Table 4.10 How Others Have Regarded the Book of Job
 (Page 80)
"In the middle of our Bible, massive and majestic, stands a monumental work of the world's literature, before which the sincere scholar can only stand with the awe of one who takes his shoes from his feet" Genung. 

"Such living likenesses were never since drawn. There is nothing written, I think, in the Bible or out of it, of equal literary merit." Carlisle. 

"The book is studded with exquisite figures, and the speech of Jehovah is, for sustained dignity and beauty, unsurpassed in the world's literature. It is the product of the highest genius. . . . The book of Job is one of the world's masterpieces. It stands beside the greatest of the works of Æschylus, Sophocles, or Euripides, or Dante Divina Commedia, or Goethe Faust as an immortal portrayal of the struggles of the soul." George Barton. 

"Here the poetical genius of Israel reaches its noblest height. In range of imagination, and sustained splendor of diction, the book not merely stands alone in the Old Testament but takes a foremost place also among the masterpieces of the world's literature. Tennyson but expresses the common feeling of literary critics when he pronounces it 'the greatest poem whether of ancient or of modern times.'" A. R. Gordon. 

"The profound philosophy and noble poetry of the author, and his knowledge of the deep problems of human life, make the Book of Job, both in its conception as a work of literary art, and in its subject matter, the greatest and the most daring that has come to us from the remote past. No other portion of the Old Testament, except the latter part of Isaiah is comparable to Job as a lengthy treatment of a single subject." J. H. Penniman. 

"It is not surprising, that by the verdict of poets, thinkers and critics of all lands and of every age, the Book of Job has been accorded a place quite by itself. Even without penetrating to its deeper meaning, the mere beauty of its diction and the dignity of its stanzas suffice to make a universal appeal. Job belongs to those choice productions-few in number--that take their place outside of the environment in which they arise and become the possession of humanity at large. Like the dramas of Euripides and of Æschylus and the poems of Horace, the immortal productions of Dante and Milton, like Shakespeare’s Hamlet and Goethe’s Faust, the Book of Job belongs to all ages. As one of the earliest of attempts to deal with the most perplexing of religious problems, it has exercised a profound influence on the literature of Western nations. One can trace that influence in all the great poems and dramas of the Western world that deal with the tragedy of human suffering and of human wrongs, whether we turn to Dante Divina Commedia or to Milton Paradise Lost and Regained, to Shakespeare Hamlet or to Goethe Faust. The philosophy of Job has colored the thought of the greatest thinkers from Spinoza and the English Deists down to Schopenhauer and Nietzche. Optimists and pessimists Mike have made their appeal to Job and have found in the book a confirmation of their views or a support for their outlook on life. Above all it has been a source of consolation to troubled souls, bowed dawn by grief and sorrow." Morris Jastrow.

Table 4.11 Example of Parallelism
(Page 85)
	Antistropic couplets

Let the day perish wherein I was born;

And the night which said, There is a man child conceived!

Interruption (use of terms for darkening: six for day of birth; nine for conception

Let that day be darkness;

Let not God regard it from above,

Neither let the light shine upon it!

Let darkness and the shadow of death claim it for their own;

Let a cloud dwell upon it;

Let all that maketh black the day terrify it!

As for that night, let thick darkness seize upon it,

Let it not rejoice among the days of the year;

Let it not come into the number of the months!

Lo, let that night be barren;

Let no joyful voice come therein!

Let them curse it that curse the day,

Who are ready to rouse up leviathan!

Let the stars of the twilight thereof be dark!

Let it look for light but have none;

Neither let it behold the eyelids of the morning:

Because it shut not up the doors of my mother’s womb,

Nor hid trouble from mine eyes!

Transitional quatrain

Why died I not from the womb?

Why did I not give up the ghost when I came out of the belly?

Why did the knees receive me?

Or why the breasts, that I should suck?

Antistrophic lines of 2,4, 2,6

For now should I have lien down and been quiet;

I should have slept; then had I been at rest,

With kings and counselors of the earth,

Which built solitary piles for themselves;

Or with princes that had gold,

Who had filled their houses with silver;

Or as an hidden untimely birth I had not been;

As infants which never saw light.

There the wicked cease from troubling;

And there the weary be at rest.

There the prisoners are at ease together;

They hear not the voice of the taskmaster.

The small and great are there;

And the servant is free from his master.

Wherefore is light given to him that is in misery,

And life unto the bitter in soul?

Which long for death, but it cometh not;

And dig for it more than for hid treasure;

Which rejoice exceedingly,

And are glad when they can find the grave.

Why is light given to a man whose way is hid,

And whom God hath hedged in?

For my sighing cometh before I eat,

And my roarings are poured out like water.

For the thing which I fear cometh upon me,

And that which I am afraid of cometh unto me.

I am not at ease, neither am I quiet,\

Neither have I rest: but trouble cometh!


�The Jewish Study Bible, eds. Adele Berlin and Michael Fishbane, and consulting ed. Michael Fishbane (New York: Oxford University Press, 1999). Jewish scholars have tended to shy away from source-critical models, finding the arguments for specific dates tinged with anti-Semitism.  The arguments tended to devalue rabbinic Judaism, seeing it as a degeneration from earlier Hebrew religion. Some source critics also seemed to hold Biblical Israel in esteem but not Judaism, seeing Christianity as superseding Judaism.
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� Bart D, Ehrman, The New Testament and Other Early Christian Writing (New York: Oxford University Press, 1998) 112-115.


�Moulton, A Short Introduction 166-186 describes the book of Job as Wisdom dramatized.
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� Moultin, Modern Reader’s Bible 1662-3.





