Table 1.1  Jewish, Protestant, and Roman Catholic Bibles***
	Jewish 
The Law (Torah)

Genesis

Exodus

Leviticus

Numbers

Deuteronomy

The Prophets (Nevi’im)

Former

Joshua

Judges

1,2 Samuel

1,2 Kings

Latter

Isaiah

Jeremiah

Ezekiel

Twelve

Hosea

Joel

Amos

Obadiah

Jonah

Micah

Nahum

Habakkuk

Zephaniah

Haggai

Zechariah

Malachi

The Writings (Kethuvim)

Psalms

Proverbs

Job

Song of Songs

Ruth

Lamentations

Ecclesiastes

Esther

Daniel

Ezra
Nehemiah

1, 2 Chronicles


	Prostestant

Old Testament

Genesis

Exodus

Leviticus

Numbers

Deuteronomy

Joshua

Judges

Ruth

1,2 Samuel

1,2 Kings

1, 2 Chronicles

Ezra
Nehemiah

Esther

Job

Psalms

Proverbs

Ecclesiastes

Song of Songs

Isaiah

Jeremiah

Lamentations

Ezekiel

Daniel

Hosea

Joel

Amos

Obadiah

Jonah

Micah

Nahum

Habakkuk

Zephaniah

Haggai

Zechariah

Malachi

New Testament

Matthew

Mark

Luke

John

Acts

Roman

1,2 Corinthians

Galatians

Ephesians

Philippians

Colossians

1,2  Thessalonians

1, 2 Timothy

Hebrews

James

1, 2 Peter

1, 2, 3 John

Jude

Revelation


	Roman Catholic

Old Testament

Genesis

Exodus

Leviticus

Numbers

Deuteronomy

Joshua

Judges

Ruth

1Samuel

2 Samuel

1 Kings

2 Kings

1 Chronicles

2 Chronicles

Ezra

Nehemiah

Tobit**

Judith**

Esther

1 Maccabees**

2 Maccabees**

Job

Psalms

Proverbs

Ecclesiastes

Song of Songs

Wisdom of Solomon**

Ecclesiasticus**

Isaiah

Jeremiah

Lamentations

Baruch (Letter of Jeremiah) **

Ezekiel 

Hosea

Joel

Amos

Obadiah

Jonah

Micah

Nahum

Habakkuk

Zephaniah

Haggai

Zechariah

Malachi

New Testament

Matthew

Mark

Luke

John

Acts

Roman

1,2 Corinthians

Galatians

Ephesians

Philippians

Colossians

1,2  Thessalonians

1, 2 Timothy

Hebrews

James

1, 2 Peter

1, 2, 3 John

Jude

Revelation


	Apocrypha

1,2 Esdras*

Tobit*

Judith*

Additions to Esther*

Wisdom of Solomon*

Ecclesiasticus*

Baruch*

Letter of Jeremiah

Prayer of Azariah* 

The Song of Three Young Men*

Susanna

Bel and the Dragon*

Prayer of Manasseh

1,2 Maccabees*


*Not included in the Jewish Canon but accepted by the Eastern Orthodox Church

**Not included in the Jewish Canon
The Jewish Bible contains twenty-four books; the Protestant Old Testament, thirty-nine books; the Eastern Orthodox Old Testament, forty-three books; and the Roman Catholic Old Testament forty-six books: Jewish Twelve count as one book (Dodecapropheton) and four writings including what would be two books in the Protestant Bible (1.2 Samuel, 1,2Kings, 1,2 Chronicles, Ezra-Nehemiah).

Rationale The Christian community, for the first four centuries CE, accepted the longer Greek Septuagint set of books, although Jerome’s Vulgate (a Latin translation undertaken from 383 to 405 CE) treated these Greek works as acceptable, edifying additions, but not belonging properly to the canon itself. Jerome rejected those books found only in Greek, preferring the Hebrew text as alone definitive.  Jerome’s views were not accepted by the Roman Catholic Church, which continued to regard the Septuagint as authoritative, and distributed the second-level texts or “deuterocanonical” books among other books to create a Bible including forty-six texts.

During the Reformation (a religious movement in Europe at the end of the Middle Ages), Protestant reformers Luther, Calvin, and Zwingli agreed that the deuterocanonical works were not to be regarded as Scripture; they also insisted that Scripture in the original languages of Hebrew and Greek should be regarded as canonical, thus rejecting the Latin Vulgate. They rejected, in particular, books suggesting repudiated doctrines such as purgatory (2 Maccabees) and justification by works (Tobit). Luther placed the Apocrypha as an appendix; the Church of England allowed the Apocrypha as important to life and instruction of manners, but not for establishment of doctrine.

Table 1.2 Summary of Apocryphal Books*
 1 Esdras 

The Septuagint, a Greek translation of the Hebrew Bible in 285-247 BCE, places this book before Ezra, thus the title 1 Esdras; it contains 2 Chronicles 35-Ezra 10.44 and Nehemiah 7.73-8.13 and Ezra 4.7-24. This book tells the story of the contest between three members of the bodyguard of King Darius of Persia to identify the strongest thing on earth (3.1-4.32), the answers being king, wine, women, and truth (4.33-42). The book describes the worship of the Jews and their religious organization as established under Josiah (Josiah 612 BCE); the leaders Zerrubbabel, and Ezra emphasize law and reform and lead the Israelites from captivity after the Persian Nebuchadnezzar defeats Babylon. The book is probably of later origin than Daniel (c. 160 BCE) and is assumed to have originated at the end of the second or the beginning of the first century BCE.

The Book of Tobit

In this story, the protagonist, a pious Jew, becomes a model for conduct. Tobit of Nineveh goes blind; his son Tobias, who is accompanying his father, with an angel's help, restores his father's sight. The story shows connections with the god Chonsu of Thebes and with the Aramaic Achikar novel, Persian demonology (Aeshma Daeva: Asmodaeus), and the folk tale of the grateful corpse. The book was probably written by a Jew of the Diaspora in Egypt in the second century BCE before the Maccabean rising.
The Book of Judith
Judith, a beautiful and devout Jewish widow, goes into the enemy camp of Holofernes, commander-in-chief for Nebuchadnezzar, captivates and then decapitates the Assyrian commander and takes his head back to her people. The book’s theme, “The Lord Almighty has foiled them by the hand of a woman” (16.5) echoes Judges 4.17-22 and 5.24-27, the story of Jael. Disheartened by the loss of their commander, the besieging forces are defeated. Judith, though greatly revered and sought after by many as a wife, remains a widow, and dies at great age. Full of passion, this historical novel mistakenly describes Nebuchadnezzar as king of the Assyrians with his capital at Nineveh; it emphasizes piety as expressed in the Law. Written in the period after the Maccabean rising and in the early days of the prominence of the Pharisaic movement, about 150 BCE, the book presents a questionable heroine who commits morally and ethically reprehensible acts : she flatters, lies, and assassinates.
Additions to Esther
The additions to Esther contain prayers, the purpose being to give the book of Esther something of a religious tone; decrees, to make the story more authentic; and a third group consisting of Mordecai's dream, which is probably pure literature (exists by imaginative authorship) in origin. The date is 114 BCE, quoted in the subscription as being the fourth year of Egyptian Ptolemy, but it can't be determined whether this is Ptolemy VIII or IX.
The Wisdom of Solomon
The Wisdom of Solomon, placed after Job in the Septuagint, addressed primarily to unfaithful Jews, contains an apologia of the Jewish belief in God. Piety is represented as wisdom (chs. 1-4). and praised in song (6-9). A third part of the book describes wisdom in Israel's history from Adam to Moses (10-19) and discourses on idolatry (8-15). The author, a pious Jew, probably lived in Alexandria and published under the pseudonym Solomon; Origin, Jerome, and Augustine, early church leaders, deny the authorship of Solomon. The author reveals a Hellenist (Greek) education and familiarity with Plato and Xenophon, the teachings of the Epicureans and Stoics, and the philosophy of Heraclitus. Next to the author Philo, Wisdom is the most important product of the Hellenist Jews and was well known to Paul as well as to the authors of the Epistle to the Hebrews and the First Peter. Luther ascribed the book to Philo, but it differs from Philo in its teaching and language and should probably be dated to the first century BC
Ecclesiasticus
The most extensive book in the wisdom literature by Jesus ben Sirach, Ecclesiasticus has much in common with Proverbs, presenting its sayings in couplets (poetry in two lines) and using parallelism (the placement of ideas or elements in relationship to each other); in contrast to Proverbs, it arranges utterances under special headings and according to points of view. From a theological point of view, Ecclesiasticus suppresses the generally human in favor of the specifically Jewish; to this author, wisdom does not equate to fear of God (Job 28.28); rather, wisdom refers to the observance of the Law, the wise man presented as a learned scholar (38.25 ff.). The book also contains poems on wisdom, hymns, and songs of thanksgiving; prayers, and an alphabetic song (51.13-30). Special attention should be given to the praise of the fathers from Enoch to Nehemiah (chs.44-49) and the appreciation of the high priest Simon II (d. 199 BCE; 50.1-21). The book ends with praise: "And now bless the God of all." The preface says the author's grandson translated the book from Hebrew. The original Hebrew text should be placed about 190 BCE.
The Book of Baruch
This book in the Septuagint follows directly after Jeremiah and contains a long prayer of repentance (1.15-3.8), very similar to Daniel's prayer (9). When Baruch reads the book in Babylon to King Jeconiah and his fellow prisoners, they send considerable sums of money along with the book to Jerusalem, and recommend that the exiles return and rebuild the Temple. A didactic poem on wisdom (3.9-4.4), distinct from the prophet Jeremiah, the book identifies the true source of wisdom as faithful observance of the Law. The book contains seven songs (4.5-5.9) in the style of Deutero-Isaiah and Lamentations, songs of consolation. The Baruch portion should probably be dated at the beginning of the first century BCE. The Letter of Jeremiah, suggested by Jeremiah 29, contains a homily on Jeremiah 10, a warning against idolatry (Is. 44.9-20), with reference to the worship of Tammuz. Second Maccabees assumes the existence of this epistle, placing it at the second or third century BCE.
The Prayer of Azariah
Nebuchadnezzar throws three friends of Daniel into a furnace. The book contains a prayer of Azariah, inserted from popular tradition, his prayer showing a typical national lament that does not suit the situations described in the story; it portrays a vague, general distress that seems to refer to the oppression of Antiochus IV Epiphanes.
The Song of the Three Holy Children
The prose section forms a transition from the Prayer of Azariah to the song of the three men in the furnace. The song consists of a litany-like hymn fragment (29-34) styled in the form of a prayer, with an attached, expanded hymn, another litany. The hymn, older than the Prayer of Azariah, originates in the second century BC.
Susanna
Jewish elders pursue Susanna, the beautiful, God-fearing wife of Joakim, a wealthy and highly respected Jew who lived in Babylonia during the exile; when she will not yield to them, they accuse her of adultery, distorting the facts of the case. Condemned to death, she protests her innocence; God hears her prayer and sends a young man called Daniel to contest the verdict and to conduct a separate hearing of each witness. When the witnesses do not agree, Susanna is saved and her slanderers punished with death.

No connection exists between this book and the book of Daniel, evidenced by the absence of an historical framework, the way Daniel is introduced, and the content itself. The book describes loyalty to faith, which triumphs over heathen persecution, as its theme;  a secular story, the material borrowed from elsewhere and given a Jewish coloring, it presents a slandered woman and a wise judge. The story owes its popularity to the allegorical interpretation of Susanna in referring to the persecution of the Christian church, having to do less with Susanna and Daniel than with the value of witnesses. Directed against Deuteronomy 17.6: "On the evidence of two witnesses or of three witnesses, he that is to die shall be put to death," the book supports the efforts of the Pharisees to have this law reformed. This story is probably written by a Pharisee in Jerusalem at the beginning of the first century BCE.
Bel and the Dragon
The two additions belong together, the first after the story of Susanna, dealing with a bronze idol; the second, after Daniel, dealing with a living dragon. The king maintains both are alive, because they accept food and drink. Daniel uncovers a ruse, the fraud of seventy priests who secretly remove the sacrifices from the altar and use them to feed themselves and their families. The king has the priests killed, and Daniel destroys Bel and his temple. In the second story, Daniel throws small cakes made of pitch, fat, and hair into the jaws of the dragon until it bursts. A riot threatens due to the king's religious attitude, and he delivers Daniel to the crowd. Seven days after Daniel has been thrown into a pit with seven hungry lions, the king comes to mourn his death. The rest of the story is analogous to Daniel 6. A passage has been inserted to tell how the prophet Habakkuk in Judea saves Daniel from dying of starvation in the lion's den at the command of and with the assistance of an angel. The story ridicules the worship of heathen gods, possibly echoing Bel-Marduk and Tiamat, but the serpent could as easily refer to the serpent of Aesclepios of Epidaurua, worshiped in Greek and Oriental cults at a later period. Hypothesis places both stories at the end of the second or the beginning of the third century BCE.
The Prayer of Manasseh
A short, lovely lament the Prayer of Manasseh is peculiar to the Chronicler (2 Chronicles 33.12ff.), who mentions such a prayer. Nothing can be said about the origin of the date of this song.
The First Book of the Maccabees
This book reports events from 137 to 177 BCE : it describes the oppression of the Jews by Antiochus IV Epiphanes; the struggle for freedom of the Maccabeans; and presents the priest Mattathias from Modein and his sons Judas, Jonathan, and Simon. It forms a very important and reliable historical source for this period. The book should be dated between 100 and 70 BCE.

The Second Book of Maccabees
For the period between 175 and 160 BCE, this book forms an important parallel to the first, to which it bears the same relationship as Chronicles to the Books of Kings. It purports to be a shortened version of the five volume historical work by Jason of Cyrene. A narrative characterized by a strong belief in miracles, a belief in the resurrection,  the conception of divine requital and punishment, and faithfulness to the Law and Temple, its style of writing points to a Hellenist Jew (probably from Alexandria). Opinion dates it about the middle of the first century BCE.
Kurt Kuhl, The Old Testament, Trans. C.T.M. Herriott (Richmond, Virginia:John Knox Press1961) 30.
Table 1.3 Christian Writings Composed by the First Third of the Second Century*
	The Gospel of Thomas-early 2nd century
	A book of the sayings of Jesus claimed to have been written by Didymos Judas Thomas, purported to be the twin brother of Jesus. The document was unknown before 1945.

	The Gospel of Peter-early 2nd century
	Pseudonymously authored, this gospel narrates the events of the passion and resurrection of Jesus; it incriminates Jews for the death of Jesus. The book begins with Pilate’s washing his hands at the trial of Jesus; describes Jesus as silent, as if he experienced no pain during the crucifixion; it describes two angels emerging with Jesus from the tomb, whose heads reached to heaven, followed by a talking cross.

	The Infancy Gospel of Thomas-early 2nd century
	Written by Thomas the Israelite (Judas Thomas, thought to be the brother of Jesus?), this gospel describes Jesus as a youth: begins with Jesus as a five-year old boy, presents him as precocious and mischievous, sometimes harming companions with powers, sometimes healing them, sometimes bettering his elders, and at work with his father.

	The Secret Gospel of Mark 1758? 1958?
	Known only since 1958, discovered by Morton Smith, essentially a longer edition of Mark’s Gospel, the gospel tells the story of Jesus raising a youth from the dead, who loves Jesus and begs to stay with him; after six days, the youth comes to Jesus with only a linen garment over his body, spends the night with Jesus, and is initiated into the mysteries of the kingdom;  the story contains homoerotic overtones.

	Papyrus Egerton2: The Unknown Gospel-early 2nd century
	Unknown until 1935, preserved in fragments, the Unknown Gospel contains four stories: the healing of a leper, controversy with a Jewish leader, a controversy over paying taxes to Caesar, and a miracle by Jesus on the Jordan river.

	The Gospel of the Ebionites-early 2nd century
	This gospel survives only in the quotations of an opponent of Jewish Christians, the fourth century CE Epiphanius of Salamis. This document represents a harmony of the Gospels of Matthew, Mark, and Luke. Word comes from heaven three times to say something corresponding to each of the Synoptics. John the Baptist is reported to have eaten pancakes and wild honey, not locusts, which, as meat, went against the vegetarian diet of the Ebionites.

	The Gospel of the Nazareans-early 2nd century
	Written in Aramaic, a revision of Matthew’s Gospel, this document shares a concern, with Matthew, about the Jewish law and whether people can keep it.

	The Gospel According to the Hebrews-early 2nd century
	This gospel survives only in quotations of the church fathers like Clement of Alexandria and Origen. Written in Greek, the gospel narrates important events in the life of Jesus, including his baptism, temptation, and resurrection. A Gnostic slant includes the discovery of truth as enabling the individual to rise above the trapping of the material world and to find rest in the realm of the spirit.

	The Acts of Paul and Thecla-early 2nd century
	This Acts records the legendary account of the escapades of Thecla, a woman converted to Christian faith through the teachings of Paul. Thecla abandons her husband and joins the apostles on their journeys, liberated from her husband and marriage.

	The Letter of 1 Clement-ca. 96
	Sent from the Church of God in Rome to the Church of God in Corinth, traditionally ascribed to Clement, a bishop of Rome, this letter describes a division in the church in Corinth that has resulted in elders being forcibly deposed, with others taking their place; the core of the letter argues against the usurpers and advances the idea of apostolic succession. 

	The Didache-ca. 100
	Discovered in 1873, the Didache (meaning teaching) represents a church manual and has significant impact for understanding the social life and ritual practices of the early church.

	The Letter of Ignatius to the Ephesians-early 2nd century (dates applies to letters that follow)
	Ignatius served as bishop of the church in Antioch of Syria, and the seven letters of Ignatius written to seven churches date to 110 CE.  This letter provides basic instruction on Christian living. Ignatius is concerned that Christian live in harmony one with another and with their bishop.

	The Letter of Ignatius to the Magnesians
	Ignatius writes to the Magnesians to be wary of false teaching, particularly the adoption of Jewish customs. This letter shows that by the early second century Christians had begun to claim that the Hebrew Bible was a Christian, not a Jewish book.

	The Letter of Ignatius to the Trallians
	Ignatius urges the Trallians to stay united against heresy. Ignatius warns against those who consider  sufferings of Jesus a sham. These Christians, whom Ignatius labels atheists and unbelievers, taught that since Jesus was God, he could not have been a real flesh and blood human being, capable of being born, suffering, and dying.

	The Letter of Ignatius to the Romans
	This letter persuades Roman Christians not to interfere with Ignatius’s martyrdom. Ignatius passionately longs for death. The letter is written from Smyrna and dated August 24, 110 CE.

	The Letter of Ignatius to the Philadelphians
	Sounds most of the themes found in other letters by Ignatius, particularly urging the church to be united behind the bishop. Some of the Philadelphian Gentile believers insisted that Christians needed to follow the practices of Judaism, a position to which Ignatius showed little sympathy.

	The Letter of Ignatius to the Smyrneans
	Ignatius urges the church to avoid heresy and stay united, being particularly concerned about those who claimed the passion of Jesus was only a sham, that he was not flesh and blood.

	The Letter of Ingatius to Polycarp
	Polycarp was the bishop of Smyrna. Ignatius advises Polycarp on how to shepherd his flock.

	The Letter of Polycarp to the Phillipians—early 2nd century
	Sometime after Ignatius visited Polycarp, the latter addressed this letter to the Christian community at Philippi. The letter has been dated 110 CE and 135 CE. The Philippian church has asked for advice about Valens, a leader, who, along with his wife, had been caught embezzling church funds. Polycarp denounces material craving and advises the Philippians to allow the offending couple to repent and return to the church.

	The Letter of Barnabus-ca. 135
	This epistle was considered part of the New Testament Scriptures down to the fourth century CE and possibly was written after the death of Barnabus, a Hellenized Jew from Cyprus who played a leading role in the gentile mission. The book is concerned with the relationship of Judaism and Christianity and argues that Judaism is, and always has been, a false religion.  This author believes the Jewish Scriptures can be understood only in light of Christ. Barnabas was a companion of Paul. The letter mentions the destruction of the Temple (70 CE) and the possibility of its being rebuilt. This possibility remained alive until the time of the Emperor Hadrian who, in 132-134 CE, had a Roman shrine built over the Temple ruins.

	The Preaching of Peter-early 2nd century
	This document was probably written in the first part of the second century and survives only through the quotations of later authors, especially Clement of Alexandria, who lived at the end of the second century CE. It presents Christianity as superior to the cults and as fulfilling the predictions of the Jewish scriptures.

	The Fragments of Papias-early 2nd century
	Papias, a companion of Polycarp, wrote a five-volume work around 110 or 120 CE that no longer survives. It can be determined from the surviving fragments that Papias clearly prefers the oral traditions about Jesus; it asserts that Mark recorded the stories told by Peter about Jesus, and maintains that Matthew collected Jesus’ sayings in Hebrew. Papias emphasizes a literal thousand-year millennium on earth at the end of time after the resurrection of the dead.

	The Shepherd of Hermas-mid 2nd century
	Popular among Christians of the first four centuries CE, this book presents an angelic mediator who appears to Hermas in the form of a shepherd. Other angelic beings appear as well, particularly an old woman who identifies herself as the personification of the Christian church.  The book contains five visions. Theologically, the book teaches that Christians, who fell into sin after baptism, had a second chance (but only a second chance) to repent and to return to God’s graces. Those who refused this opportunity or who reverted to sin after the second change would be forced to face the judgment of God.

	The Apocalypse of Peter-mid 2nd century
	Discovered in 1887, this apocalypse describes a journey through hell and heaven. The book begins with Peter and the other disciples on the Mount of Olives listening to Jesus deliver the apocalyptic Mark 13. Peter asks about the end of the world, and Jesus responds by describing the terrifying events that will occur.


*Ehrman, The New Testament  xi-xv provides a basis for this summary in his reader containing the complete collection, with dates provided in The New Testament.

Biblical scholarship in the last century remarks on the diversity of the twenty-seven books eventually accepted as the Christian New Testament, an anthology that has its own complex origins, growing out of an oral into written form, as well as its own complex process whereby writings became identified as Scripture over against writings considered the product of heresy, meaning outside the tradition of Jesus and the apostles, and, consequently, left outside the accepted canon. Jesus, himself a Jewish teacher and prophet, lived and interpreted his life in light of Hebrew Scripture, Scripture in the early centuries CE having a broad meaning and typically including the oral traditions and written texts inherited from Judaism; by the end of the first century CE, Christian writings began to take on, for Christians, comparable authority. The Christian New Testament did not take shape until the second century CE, finalized only in 400 CE, and excluded many early Christian writings.

Beyond the twenty-seven books of the Christian Canon, almost two dozen apocryphal gospels, written during the early centuries of Christianity, augment or seek to supplant the canonical Gospels, and apocryphal acts draw up narratives of apostles’ acts in early Christianity. Other apocrypha include letters and apocalypses, written in the second to ninth centuries CE in Greek, Syriac, and other languages, that provide an important supplement to the accepted canon and shed light on practices and ideas condemned by the early church. They contribute a fuller picture to Christian thought, life, and piety.

Table 1.4 Documentary Source Theory*

	1. Thomas Hobbes (1588-1679) and Benedict (Baruch) Spinoza (1632-1677) began to question whether the Torah is a unified whole written by Moses.

2. 19th Century—Documentary Hypothesis advances the view that the Torah (or Hexateuch, with Joshua included) is composed of four main sources or documents, which were edited or redacted together: J, E, P, D.

· J, the earliest collection, is often dated to the period of David and Solomon in the tenth century BCE; J uses the name Yahveh (German Jahweh, thus J) translated as LORD.

· E, the next earliest source, is associated with the Northern Kingdom and takes its name from Elohim, the generic term for God or gods.

· P (Priestly) is seen as deriving from the 587-fourth century BCE.

· D (Deuteronomist) refers primarily to Deuteronomy (but includes Joshua, Judges, 1,2 Samuel and 1,2 Kings), is characterized by its preaching style and theology that that insists God cannot be seen, does not physically dwell in the Temple or Tabernacle, and that God must be worshipped in one place only, Jerusalem. D is usually associated with the Josiah (and the reform of 622 BCE). The usual date for the book of Deuteronomy usually is given during the reign of Manasseh (696-642) and Josiah (639-609 BCE).

· Modern Scholarship finds these dates problematic and debates the relative order of these sources, their existence as a complete source or from a single author, seeing that each may reflect a long historical period within a “school.” Scholarship prefers to speak of streams or strands of tradition, and consensus about exact dates has unraveled. 

R refers to a series of editors (Redactors) who combined the various sources into a single book, this redaction most likely completed during the Babylonian exile (586-538 BCE). 


*A “book of the law” found in the Temple at Jerusalem in 621 BCE occasioned a revival and reform under King Josiah of Judah; many think Deuteronomy 5-26 now incorporates most of this book. While tradition refers to Moses as the author of the first five books (Torah in Hebrew and Pentateuch in Greek) of the Old Testament, Lamentations by Jeremiah, and half of the Psalms by King David, scholarship suggests a much more complicated authorship. Since the nineteenth century, Documentary Source theory has suggested that the Bible’s narrative was written in essentially four periods.

Table 1.5 Origins of the Bible according to Older Source Theory*

	Root experiences (Exodus, Sinai) 13th century BCE

Torah (Old epic literature) Monarchy or 1000 BCE

(Yahweh) J (Southern)                      (Elohim) E (Northern Ephramitic)

Priestly P (Torah edited during Babylonian exile 586 BCE)

(Before death of Josiah to during exile) Deuteronomic (Joshua through Kings, builds on Moses’ farewell)

A form of Old Testament existed, edited by Masoretes (600 CE to 10th century)


Canon of Old Testament (100 CE)


*This chart illustrates the origins of the Bible rooted in hypotheses concerning ancient sources, but readers need to know these have found many variant expressions and that all the dates continue to be questioned. This text throughout acknowledges current thinking that narrative originated in one of these traditions.. It can be said generally that objections to Source theory largely arise out of its presuppositions: that monotheism (the belief in, and worship of, one supreme God) grows out of earlier religions, including animism (worship of nature), polytheism (worship of numerous gods), and henotheism (the worship of one God but allowing the existence of other gods); and an evolutionary viewpoint that denies the supernatural and emphasizes human authorship. Beyond the continuing debate, most everyone agrees, however, that the Jewish and Christian Scriptures were written down during a span of a little more than a thousand years, beginning before 900 BCE and ending by about 150 CE. 

Codices (ancient manuscripts in book form) of the Hebrew Scriptures date to the early tenth and eleventh centuries CE; by the second century BCE, the Septuagint (LXX) contains a version of the Hebrew Scriptures translated into Greek, and codices of Hebrew Scripture in Greek date to the fourth and fifth centuries CE.
  Most agree, too, that the Bible was a handwritten book for a much longer time than it was a printed book.

Table 1.6 Ten Productive Questions*

	1. Who is the hero? What is your reason for thinking this (remember the criteria of presence, initiative, and the executor of the quest)?

2. What does the quest consist of? What is the hero after, i.e. what is the object of value? Does he attain his goal, and if not, why not?

3. Who are the helpers and the opponents? Besides characters, factors, situations or personality traits also qualify. Are any attributes (objects) present? What do they contribute? Do they have a symbolic added value?

4. Can you feel the narrator’s presence anywhere in the text? This will apply especially in the case of information, comments, explanations or value judgments on his part. Can you point to these instances of the writer speaking? Where is the writer less obviously present (for instances in his deliberate arrangement or composition of the material)? Does he usually make his own statements at strategic points in the text?

5. Does the narrator keep to the chronology of the events and processes themselves? If not, where does he deviate, and why do you think he does that? Try and get an idea of the discourse time/narrated time ration.

6. Where are the gaps where narrated time has been skipped, and are there cases of acceleration, retardation, retrospect and anticipation? Assuming that the writer inserted them at the right points: why are they were they are? What is their relation with the context?

7. Is there a clear plot, or is the unit you are reading more or less without a plot of its own, because if forms part of a greater whole? What, then, is the macro-plot there?

8. Where are the speeches? Are there many of them? Have speeches been left out where you would expect them? What factors influence the character who is speaking, what self-interest, background, desires, expectations? Does the text contain indications of the writer supporting or approving of his character?

9. Is there any particular choice of words that strikes you? Any other characteristics of style or structure? Take them seriously, and keep pondering them, guided, for instances, by such questions as “what does this contribute to plot or characterization? 

10. Boundaries: what devices are used to demarcate a unit? (Consider the data regarding time, space, beginning and end of the action, entrances or exits of the character.) Can you make a division of the text (divide it into smaller units)? By what signals are you guided? Try and find other signals or markers, which may possibly lead to a different structuration. To what extent does the division clarify your view of themes or “content?”




* Marshall D. Johnson, Making Sense of the Bible: Literary Type as An Approach to Understanding (Grand Rapids, MI: Wm. B. Eerdsman Publishing Co., 2002)  2, 142
Figure 1.7 Traditions of Interpretation with Reference to Genesis 4

	Philo c. 20 BCE to 50 CE
	A  Jewish exegete, interpreting with close attention to verbal details and to Greek philosophical and ethical categories, known for elaborating allegory. Cain and Abel represent principles: vice and virtue, love of self and love of God.

	Targum Pseudo-Jonathan (after 7th century CE)
	Refers to explanatory translation or paraphrasing of the Hebrew Scriptures, involves interpretation; the interpreter makes the implicit explicit and emphasizes the harmony or consistency of Scripture, sensitive to gaps in the text. For example, vies Cain as bringing home the first-fruits (seeds of flax) made explicit in other Scripture: Lev; 19.19, Deut. 22.4. Because Genesis does not explicitly make Cain’s sacrifice the reason for his rejection, interpretation builds around his frustration and anger, properly addressed to God and redirected to the self-righteous Abel. God actively participates in a test of human ability to resist evil (7).

	Luther (1535)
	Rejects allegory and argues that Moses wrote simply the history of the ancient world. Commanded to increase and multiply (1), is reaffirmed in the promise of the Seed who would crush the serpent’s head (3.15), already a Christological interpretation. As noted, that seed is realized in Seth, not Cain. That Adam “knew” his wife suggests this means Adam experienced his wife, an explanation of “know” that suggests not just abstract knowledge but feeling and experience.

	Calvin (1554)
	Places the blame for Cain’s sin at Adam’s door, a strong doctrine of original sin driving the interpretation. Reads what is not explicit into the text, suggesting that Cain and Abel were twins, based on immediacy: bore her first-born and soon after, the other; only one conception. Places emphasis upon the ellipsis (8) and considers interpretative possibilities: Cain hypocritically conceals his anger; Cain pretends fraternal concord; Cain looks for an opportunity to do his dastardly deed; Cain’s speech is a response to God’s rebuke; Cain pre-meditates the murder.

	Anchor Bible and Speiser (20th century)
	Interprets the story of Cain and Abel as carrying the story of early man forward and introducing a conflict between the pastoral and agricultural ways of life.

	Claus Westernmann (1974)
	Introduces two lines of interpretation: the “individual-primeval,” taking individuals as paradigm figures of humanity, and the “collective,” originates in primal history and addresses an opposition between arable land and the desert. Westermann sees Gen. 3 as dealing with people before God in the community of husband and wife; chapter 4 addresses the individual before God in brotherly relationship and introduces the idea of brothers as natural rivals

	Alan Boesak (1984) and Itumelenge Mosala (1987, 1991) 
	Christian, black Africans read the story of Cain and Abel as liberation, with “brotherhood” meaning to seek true human; sees Cain as guilty of fratricide and forced to live away from the community; he survives to seek forgiveness. Mosala extends the interpretation to refer to the state and dispossession of peasantry: the story is an ideological production of the monarchic state and makes Cain, the historical victim, into story’s oppressor and Abel, the victor and pastoralist, into the victim. 


Table 1.8 Two Temple Periods

	Monarchy and First Temple (1000 BCE-586 BCE)
	Second Temple (516 BCE-70 CE)

	Language. Israel spoke a Semitic language closely related to that of neighboring countries, such as Moab and Aram (modern Syria). 2 Kings 18.26 records a Judean asking an Assyrian to speak in Aramaic so that he can be understood, suggesting the masses had a common language different from that used for international dealings.
	Language. Jews spoke and wrote Hebrew in the post-exilic period, but Aramaic became the language of many Jews, an international language spoken and written over a large geographical expanse in the Persian period. Some 85 percent of the Dead Sea Scrolls were written in Hebrew, although another 100 were written in Aramaic. In pre-Christian times, “targums,” Hebrew translated into Aramaic, were used in worship and study. A third language, Greek, became common among the Jewish people. 

	Law.  Scholars believe much of the law codes in the Bible (Ex. 21-23; the Priestly writings in Exodus, Leviticus, and Numbers; the holiness code in Lev. 17-26; Deut.) were written at a later time than Moses, but presumably, some of these were practiced long before being recorded into documents. The king was the center of the judicial system and was concerned with the exercise of justice. Evidence exists that individuals avenged wrong (2 Sam. 2.18-23, 3. 26-27, and 14.4-7), that cities of refuge were established (Josh. 21.13-40), that royal marriages included foreign women (1 Kgs 11.1-8), and that ancestral land was not permanently to be sold (1 Kgs.21, Jer. 32). The context of the law is the covenant existing between Israel and God (Ex. 19-24), violation of which led to national destruction and exile.
	Law. Jews lived under their traditional laws by permission of the governments that ruled over them. Departure from the Law given through Moses was regarded as tantamount to rejecting Judaism.

	Political Structure. Under Saul, David, and Solomon, the political structure was a monarchy, or rule of one, with a standing army supported by taxes. Officials included army commanders, recorders, secretaries, priests, officers over laborers, and body guards. When northern Israel and southern Judah separated, each was ruled by a monarch.
	Political Structure. The Jerusalem Temple became the center of activity, officiated by a Priestly class headed by the high priest. Genealogical succession was through the high priest Joshua/Jeshua , a direct descendant of the first Temple. This line remained until 175 BCE, at which time foreign monarchs began to appoint priests. The Seleucid king, Antiochus IV Epiphanes (175-164 BCE) appointed the reigning high priest Onias’s brother Jason  and later the unrelated Menelaus as high priests, followed by a third, Alcimus. After the latter’s death, the Hasmonean (Maccabean) family gained the priesthood and held it from 152 BCE to 35 BC, at which time King Herod (37-4 BCE) dispatched the rest of them. Herod and later rulers appointed priests and disposed of them as they saw fit, the office losing much of its luster and power. The high priest in Roman times did continue to officiate in the Temple and to preside as officer over the Sanhedrin. The priestly lines were divided into 24 units, traced to David and named in 1 Chron. 24.1-19) who rotated periods of Temple duty. The Jewish people during the Second Temple period were under the control of foreign powers—the Persians, the Hellenistic/Greek kingdoms, and the Romans.



	Religious Practices and Beliefs. Solomon constructed and dedicated the Temple, this standing until the Babylonians destroyed Jerusalem and burned it in 587/86 BCE. Other temples existing, including one at Dan (northern kingdom) and Bethel (southern kingdom). These were destroyed when the northern kingdom was conquered in the 8th century BCE.
	Religious Practices and Beliefs. Jews believed in one God Yahweh and one God alone, who remained in covenant with the people despite destruction and exile; worship and obedience defined the relationship. Specific actions became associated with Jewish life, including circumcision, observance of the Sabbath and festivals, pilgrimages to the Temple, a remembered oral and written history about the nation, and the establishment of a genealogical unity.

	Social Classes and Groups. The prophets complained of social injustice, with the rich exploiting the poor, and consequent divine judgment. Catastrophic periods included the devastation of the northern kingdom (Israel) in 730s and 720s BCE and the destruction of the southern kingdom (Judah) in 590s and 580s. A group of the Babylonian exiles returned to the homeland and rebuilt the Temple  in 538-516 BCE.
	Social Classes and Groups. Judean parties in the late Second Temple period included the Pharisees, Sadducees, and Essenes. Pharisees seem to have been the most numerous (6000) and popular, and known for their authoritative tradition of legal interpretation. The Sadducees denied positions held by the Pharisees, including the existence of angels and the notions of fate and resurrection. The Sadducees held high positions in Jewish society and were conservative and rigorous in their legal positions. The Essenes (about 4000) thought all things predetermined and gathered themselves into communities where strict rules of discipline prevailed. Another group, the Zealots, agreed with the Pharisees but parted from them in the belief that God alone, and not any human authority, was their ruler. Jews in Judea revolted against the Romans in 66 CE with the result that the Romans took Jerusalem and burned the Temple in 70 CE. Life changed, but Jewish unity and identity survived.


Figure 1.9 Outline of Bible History

	Event or Period Approximate Dates Abraham and the Patriarchs -2000-1700 BCE –a long period of oral transmission of the Bible that recounts the story of the patriarch Abraham, Isaac, Jacob, and Joseph.

	Moses and the Exodus-1290-1250 BCE –an accounting of the time when the Hebrews were slaves in Egypt, their escape under the leadership of Moses (the exodus), their route of escape, the location of Sinai, and the origin of the personal name of Israel’s God. Genesis 32.28 explains that Jacob’s name was changed to Israel after he wrestled with divine messengers at Wadi Jabbok. Israel remained the normal designation for the entire nation until the division of the kingdom into Israel, the northern tribes, and Judah, the southern tribes.

	Joshua and the conquest of Canaan-1200-900 BCE—tells the story of the Hebrews crossing into Canaan (the land of Israel before the invasion of Joshua and known as Palestine after the Babylonian captivity), involving principally the books of Joshua and Judges. Joshua suggests almost a blitzkrieg in a rapid and definitive conquest of Canaan. Judges suggests a more gradual infiltration brought to completion with the second and third king, David and Solomon.

	The Judges (tribal Confederacy)-1200-1050 BCE relates the leadership of the Israelites by charismatic military leaders who led loosely confederated tribes. 

	The Monarchy-1020-922 BCE –covers the era of three kings, Saul, his successor David, and David’s son, Solomon. Saul’s story dominates I Samuel 13-31. Saul’s major challenge was to contain the Philistines, one of the Sea Peoples that migrated from the Aegean area and settled in southern Canaan about 1150 BCE. King David united Judah and Israel into one kingdom (rather than loosely confederated tribes) and defeated the Philistines. He planned to build a temple in Jerusalem that David’s son and successor Solomon completed.

	The Divided Kingdom-922 BCE-722/721 BCE—continues the history ending with Solomon and the end of the monarchy. Jeroboam, the first king of the north, set up royal sanctuaries at Dan in the north and Bethel in the south, discouraging worship at Jerusalem. He established his kingdom at Shechem. The northern kingdom fell to Assyrians in 722/721 BCE.

	The Prophets-1250-450 BCE –these were men or women who were spokespeople for Israel’s God Yahweh. They passed on divine messages that they received through visions, dreams, and visitation. Their messages were often unpopular and began often with “Thus says Yahweh.”

	The Babylonian exile-587-539 BCE –tells the story of how Judah, continuing after the North fell to the Assyrians, repeated the same history of rebellion until it, in turn, fell to the Babylonians. Some from Judah were deported to Babylon and did not return until 539 BCE when Cyrus of Persia defeated the Babylonians. The prophets Jeremiah and Ezekiel called for the repentance of Judah before the deportation and offered hope afterward in the form of a new covenant. Second Isaiah also held out hope for a new exodus.

	The Postexilic period-539 BCE -135 CE –accounts the rebuilding of the Temple in Jerusalem under the prodding of the prophets Haggai and Zechariah. Principal sources of information for this period include Ezra and Nehemiah.

	The period of Hellenism-323-63 BCE—tells the story of Alexander the Great’s conquest of the Persian empire. Much of this history must be learned in the books that Christians consider apocryphal. After Alexander’s death, the three kingdoms that dominated much of the eastern Mediterranean until the advance of Rome emerged: Macedon, ruled by the Antigonids until 168 BCE; Egypt, ruled by the Ptolemies until 31 BCE; and Syra, ruled by the Seleucids until 64 BCE.. 

	The Maccabean period-165-63 BCE-- Jews during this time both resisted and assimilated hellenization or Greek culture. Judas Maccabeus conducted gorilla warfare against opposing Jews and Syrians and liberated Jerusalem in 164 BCE.

	The Roman period-63 -135 CE –Pompey of Rome captured Jerusalem in 63 BCE, attacking the Temple mount, entering the holy of holies, and destroying the walls of the city.

	The birth of Jesus-6 BCE –the New Testament says Jesus was born when Herod the Great was king and Caesar Augustus was Roman emperor.  Herod Antipas (4 BCE-CE 30) executed John the Baptist.

	The founding of Christianity-30-135 CE—tells the story of the post-resurrection period, Pentecost, taking the gospel abroad, first to the Jews and then to the Gentiles. Paul, born a Hellenistic Jew, first persecuted the church but converted to Christianity, and undertook three missionary journeys to spread the gospel (33-65 CE). Herod Agrippa I (CE 41-44) imprisoned Peter and executed James, the son of Zebedee. 

	Paul's ministry-33-65 CE 

	Development of Christian literature-50-120 CE 

	Completion of the Bible-After 100 CE 
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� David Damrosch146-147 and 300, summarizing attempts in the 1940s through the 1960s to establish a reasonably certain chronology for dating sources concludes, “it is impossible to reach certain conclusions about the absolute dating of either the Yahwistic or the Deuteronomistic materials,” after earlier remarking, “the problem is compounded by the fact that, whereas the Yahwistic has been moving ahead, the Deuteronomistic has been moving backward, with several scholars arguing in various ways that the overall composition of the Deuteronomistic history occurred in two or more stages, with a crucial first edition written fifty or more years before the beginning of the Exile.” Near the end of his work, he describes the older view of sources as thinking “The Yahwistic and the Elohistic sources were parallel but separate; the Priestly document was independent of both; and the whole of the Pentateuchal traditions had developed without any direct relation to the Deuteronomistic historical material, except insofar as the classic J and E sources might extend partway into it.” He goes on to say that this thinking prevailed into the middle of the twentieth century.  Now, however, “The independent existence of the ‘Elohist’ is widely questioned, and in any event it is now often seen that the Elohistic material has been edited into its present contexts that bring it into direct relation with the material around it. The Priestly writers are more often seen as reworking the earlier material than as having composed a separate document on their own, and it is no longer a surprising idea to give considerable weight to thematic and structural relations between the pentateuchal and Deuteronomistic materials.”


Brueggemann 8 talks about a “traditioning process” and “historical remembering” that finds accent points in the tenth century for the Yahwist, ninth for the Elohist, seventh for the Deuteronomist, and the fifth century BCE for the Priestly.


Thompson 201 credits the nineteenth century with four periods of the Bible’s narratives—the tenth-ninth, eight, seventh, and the sixth-fifth centuries. His book as a whole, however, suggests that much of the Bible exists as a Hellenistic reinterpretation of tradition. This reinterpretation emphasizes remnant survival, confidence, and hope; in its more negative, sectarian manifestation, it emphasizes black-white choices, the way of the godless and the way of the righteous, puts its requirements upon repentance and survival of a remnant and “only” the remnant as belonging to God. Thompson sees much of the Bible as a reiterative interpretation that puts a premium upon the return from exile, establishment in the promised land, and a variant of that, God’s kingdom. Thompson’s work is extremely complex, demanding close reading and interpretation to understand the many nuances underlying his approach to the Bible as literature rather than history.


� Friedman 210 suggests an earlier date in the reign of King Hezekiah, after 722 and before 609 BCE.


Thompson 33, 98, xv, 26 criticizes  approaching the Bible as history and describes it as “purely a literary work that has its roots in this intellectual transformation of antiquity; ” and goes on to say, “The Bible’s language is not an historical language. It is a language of high literature, of story, of sermon, and of song. It is a tool of philosophy and moral instruction.” In his Preface, he says, “the quest for origins is not an historical quest but a theological and literary question, a question about meaning… The question about origins, however, is not an answerable one. Not only is the Bible’s ‘Israel’ a literary fiction, but the Bible begins as a tradition already established: a stream of stories, song, and philosophical reflection: collected, discussed and debated. Our sources do not begin. They lie already in media res.”  Stating that the quest for origins belongs to theology, and not history, he argues that the Bible  shares the Hellenistic quest of tracing tradition back to its origins and that the Bible we know is an Hellenistic one. This sets the stage then for him to address supersessionism: “The role that the Bible has long played in theology as an origin tradition of Christianity created the fiction of an Old Testament as defining a part of the Bible Whether one thinks of this as the Hebrew Bible, or as the Septuagint, as reflective of early Greek language traditions, such biblical traditions function in theology in contrast to a New Testament. This New Testament is equally the creation of a later theological tradition, rather than a perception of our texts themselves. This supersessionist contrast, which sees the New Testament as the (legitimate) successor of the Old, has had profound effects on the way this literature has been read.” Interestingly, his reiterative analysis demonstrates continually the “dominant topos  of the rejection of the first-born,… a story line, however [that] is hardly triumphalist, but ironic and supersessionist.”


� Friedman 28 says “the hypothesis itself continues to be the starting point of research, no serious student of the Bible can fail to study it, and no other explanation of the evidence has come close to challenging it.” Friedman concedes, however, that the principles of literary and historical criticism have been regarded with suspicion by Catholics and Protestants, although finding acceptance at major Protestant institutions and being accepted by Jewish institutions.


� Kugel 699 points to the well known Julius Welhausen as putting forward a fourfold Documentary Hypothesis to explain the authorship of the Pentateuch, building on the work of predecessors. He says “the four-source approach survived long into the twentieth century, but its details have frequently been the subject of controversy,” with hypotheses ranging from four to five or six sources. Others have questioned any notion of continuous text as well as the combination of sources. There’s also a question of the order of the sources, which came first.











� Walter J. Harrelson, “Reliability of Scripture” in The New Interpreter’s® Study Bible 2244 explains that differences between the later medieval Hebrew text (10th and 11th centuries) and the Septuagint suggests that a fixed text existed in Egypt some time before the 2nd century BCE. Others suggest three possible such texts: one in Egypt, one in Babylonia, and another in Israel/Palestine. Codices of the Hebrew Bible in Greek have survived that date to the 4th and 5th centuries CE, 600 years earlier than the medieval Hebrew text.


� F J.P. Fokkelman, Reading Biblical Narrative: An Introductory Guide, tr. Ineke Smit (Louisville, JY: Westminster John Knox Press; originally published as Vertlekunst in de bijbel. Ein handleiding bij literair lezen Netherlands: Uitgeverij Boekencentrum, 1995) 12-33.





